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1. Introduction

Abstract: Contemporary Islamic theology is sharply polarised between
modernist metaphorical deconstruction and literalist puritanism, often accused
of crude anthropomorphism. In this constellation, discourse on interpreting
verses of the divine nature (ayat al-sifat) is positioned dichotomously between
rationalist superstition at the expense of textual soundness and rigid textualism
considered anti-methodological. This study aims to critically examine the
epistemological foundations and hermeneutic methodology of Muhammad al-
Amin al-Shingftl in rejecting the method of ta'wil and reconstructing scriptural
literal realism in his monumental work, Adwa" al-Baydn. Using a qualitative
design grounded in critical theological hermeneutics and textual philology, this
study dissects the micro-exegesis of a corpus of key attributes, namely QS. Al-
A'raf [7]:54, QS. Taha [20]:5, QS. Al-Fath [48]:10, and QS. Al-Syiira [42]:11. The
findings of the study prove that al-ShingitiT's rejection of ta'wil is not a naive
literalism, but rather a structured epistemic architecture that combines the
principle of tafsir al-Qur'an bi al-Qur'an with the lexical axiom of ithbat bi-la kayf
that simultaneously collapses the analogy of beings (giyas al-gha'ib ‘ala al-shahid)
without sacrificing the realism of outward meaning. This study concludes that the
modern Qur'an needs discursive reconciliation to view orthodox literalism as an
independent hermeneutic system with its own logical rigor.

Keywords: Adwa' al-Bayan; Bi-la Kayf; Hermeneutics; Literalism; Muhammad
al-Amin al-Shingi; Ta 'wil.

The socioreligious landscape of the contemporary Islamic world is marked by hardening theological polarisation

between currents of critical rationalism and rising neotraditionalist movements that fight for hegemony over
Qur'anic interpretive authority (Abrahamov, 1998, p. 15; Kardas, 2023, p. 104). This discursive tension stems from a
battle over epistemological legitimacy at the boundaries of interpreting God's word, in which modernist metaphorical
readings are accused of deforming the sacredness of revelation, while textualist readings are labeled anachronistic
(Brown, 2007, p. 89; Saeed, 2006, p. 142). The most obvious manifestation of this social contestation appears in
doctrinal disputes over anthropomorphic verses (ayat al-sifat) in the global religious public sphere, as seen in
curricular tensions at prominent Islamic institutions in the Middle East and Southeast Asia (Gleave, 2012, p. 67;
Halverson, 2010, p. 34). This sociocultural fragmentation shows that the debate over how to understand divine texts
is not just an intellectual exercise in an ivory tower, but an arena for orthodox identity that directly shapes the
ummah's polarisation.

Historically and theoretically, the literature of Islamic studies has documented very richly the hermeneutic
debate between the textualist poles of Hanbali-Athari and the rationalist reasoning of Mu'tazilah and Ash'ariyah
regarding the boundary between ithbdt and ta'wil (Al-Ash'ari, 1953, p. 35; El-Bizri, 2008, p. 121; Wolfson, 1976, p.
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205). Modern studies have generally elaborated this dialectic through central classical figures such as Al-Ghazali,
Fakhruddin Al-Razi, and Ibn Taymiyah (Holtzman, 2018, p. 156; Hoover, 2019, p. 78; Shihadeh, 2008, p. 198).
Nevertheless, critical explorations of the contributions of 20th-century mufasir who rearticulate the systematic
defense of classical scripturalism, such as Muhammad al-Amin al-Shinqit, remain markedly marginalized in
academia (Assagaf, 2013, p. 242; Lauziere, 2016, p. 88). Most recent literature tends to position al-Shingiti's thought
as a doctrinal replication of Wahhabi-Salafi puritanism, without examining the rigor of the intra-textual hermeneutic
methodology he devised in his magnum opus, Adwa’ al-Bayan.

Recognizing this academic vacuum, this article investigates the epistemological foundations and linguistic-
philological reasoning Muhammad al-Amin al-Shingiti used to reject the ta'wil method (Al-Shinqiti, 1995, juz 1, p. 142;
Mustafa, 2018, p. 59). This research is designed to answer how the hermeneutic mechanism of tafsir al-Qur'an bi al-
Qur'an is operated by al-Shingitl in order to maintain the realism of literal meaning without falling into physical
anthropomorphism (tashbih or tajsim) (Abrahamov, 1996, p. 31; Hoover, 2007, p. 52). Specifically, this study analyses
the structure of al-ShingitT's reasoning in refuting the mutakallimin's theological syllogism and rejecting the universal
speculative law of reason (al-qantin al-kulli) in the exegesis of attribute verses (Al-Razi, 1981, juz 1, p. 168; Frank,
1992, p. 28). Thus, this investigation aims to reconstruct the model of defending orthodoxy boundaries (boundary-
work) that al-Shingitl offers in the modern Qur'anic hermeneutic debate.

This article makes the central argument that al-Shinqiti1's rejection of ta'wil is not a form of naive scriptural
literalism or anti-intellectual reductionism, but rather a sophisticated construction of intra-textual hermeneutics that
rests on the strict discipline of Arabic semantics (Al-Shingiti, 1995, juz 2, p. 18; Gleave, 2012, p. 73). The author asserts
that al-Shinqiti succeeded in operating a methodological synthesis between the intra-textual cross-reference of the
Qur'an and the lexical axiom of ithbat bi-la kayf, thus being able to lock in the external meaning of the text while
simultaneously disqualifying the analogy of the perception of beings (qiyas al-gha'ib ‘ald al-shahid) (Ceric, 1995, p. 92;
Holtzman, 2018, p. 162). Through this framework, al-Shingiti shows that the rationalists' metaphorical allegorization
rests on a flaw in initial logic: the mistake of projecting creatures' material modalities into the semantics of divine
revelation (Frank, 1994, p. 115; Williams, 2002, p. 48). This reconstruction shows that orthodox scriptural realism
has strong methodological durability and epistemic coherence in challenging the hegemony of contemporary
rationalist hermeneutics.

2. Literature Review

2.1. Scriptural Literalism in Islamic Hermeneutics

Scriptural literalism in Islamic theological hermeneutics is an epistemological commitment to establish the
outward primary meaning (al-ma'na al-zahir) of the revelatory text according to the rules of pure Arabiclexicography
(Gleave, 2012, p. 80; Holtzman, 2018, p. 167). This approach is based on the ontological assumption that the Qur'an
was revealed in clear Arabic (lisan ‘arabi mubin), so that the burden of linguistic proof lies on those who claim a shift
in the meaning of majasi (Abrahamov, 1998, p. 22; Saeed, 2006, p. 148). This semantic realism rejects the notion that
the affirmation of God's attributes is literally synonymous with the materialization of the divine essence, because a
firm distinction is made between the lexical meaning of the word and the way it exists in its modality (al-kayfiyyah)
(Frank, 1992, p. 33; Wolfson, 1976, p. 210). Therefore, scriptural literalism is not merely mechanical adherence to the
letters of the text, but a systematic effort to maintain the integrity of God's word from human conceptual reduction.

In its development, scriptural literalism is divided into two fundamental typologies that distinguish its
epistemological depth, namely naive anthropomorphic literalism (tajsim/tashbih) and Salafi-Athari methodological
literalism (Al-Ash'ari, 1953, p. 40; Williams, 2002, p. 52). The first type was practiced by extreme marginal groups in
Islamic history, such as some of the Karramiyyah and Hashwiyyah, who established the meaning of nature while
simultaneously assuming a material physical form for God (Holtzman, 2018, p. 175; Wolfson, 1976, p. 215). On the
other hand, the second type—systematized by Ahmad bin Hanbal and Ibn Taymiyah—upholds the principle of

136 International Journal of Religious and Interdisciplinary Studies (IJoRIS),
September 2026, Vol. 3 (2); http:/ /journal.rasailmedia.com/index.php/ijortis



MOHAMMAD IMALA BIMA CHAIRUSSAGHA ET AL.: Reconstrucing Secriptural Literalism . . ..

affirmation of the reality of meaning (ithbat al-ma'na) fortified by the axiom of absolute transcendence (tanzih)
through the formula bi-Ia kayf (Abrahamov, 1998, p. 27; Hoover, 2007, p. 63). This second typology represents a pure
semantic realism that rejects speculative metaphorical meanings that bear no resemblance to God and His creation.

2.2, Ta’'wil and Rationalist Kalam Exegesis

Epistemologically, ta'wil in the terminology of kalam is defined as the transfer of the external meaning of a word
(al-lafz al-zahir) to its metaphorical secondary meaning (al-ma'nd al-majazi) because of the existence of definite
reasoning evidence (dalil ‘aqli qat7) that distorts the literal meaning (Al-Ghazali, 1986, p. 55; Frank, 1992, p. 38).
Kalam rationality holds that human language has natural limits in representing the Absolute Substance, so metaphor
becomes a hermeneutical necessity to protect Divine transcendence from the contamination of beings (Ceric, 1995,
p. 98; Wolfson, 1976, p. 220). The mutakallimin base this interpretation on the distinction between lexical (al-hagiqah
al-lughawiyyah) and majas (al-majdz), in which anthropomorphic verses are classified as figurative metaphors
(isti'‘arah) (Abrahamov, 1996, p. 36; Shihadeh, 2008, p. 205). Consequently, the text of revelation must be
hierarchically aligned under the supervision of the principles of logical reason so that Islamic theology contains no
rational contradictions.

In the history of Islamic theological hermeneutics, ta'wil has been operationalised through two main
mechanisms: the radical deconstructive approach of the Mu'tazilah and the moderate approach of Ash'ariyah
muta'akhkhirin (Frank, 1994, p. 118; Williams, 2002, p. 48). The Mu'tazilah school applies takwil extensively,
reducing all essential and anthropomorphic attributes to the essence of the Substance to uphold the doctrine of pure
rational monotheism (al-tawhid al-mahd) (El-Bizri, 2008, p. 126; Wolfson, 1976, p. 225). Meanwhile, the Ash'ariyah
school of muta'akhkhirin—as formulated by Al-Juwaini, Al-Ghazali, and Fakhruddin Al-Razi—formulated a rule of
universal law (al-ganiin al-kulli) that obliges a compromise between text and reason through specific semantic
transfers, such as interpreting the hand (yad) as power (qudrah) (Al-Razi, 1981, juz 2, p. 210; Holtzman, 2018, p. 180).
This methodological polarisation shows that ta‘wil serves as a defensive mechanism for rationalists in responding to
the philosophical problem of God's corporeality.

2.3. Tafsir al-Qur’an bi al-Qur'an and Semantic Harmonization

The methodology of tafsir al-Qur'an bi al-Qur'an represents the highest principle of intra-textual hermeneutics in
Islamic orthodoxy, which views the Qur'anic corpus as a self-sufficient, organic canonical unit (Al-Shinqiti, 1995, juz
1, p. 12; Saleh, 2010, p. 25). This approach stipulates that the meaning of a seemingly concise (mujmal), absolute
(mutlaq), or problematic part of a sacred text must be harmonised through cross-reference with other detailed
(mufassal) or limited (mugayyad) passages of text (Assagaf, 2013, p. 244; Gleave, 2012, p. 89). The theoretical
foundation of this method is rooted in the premise that the absolute author of the Qur'an is Allah himself, so that the
text of His words has an absolute internal coherence that goes beyond the capacity of human speculative reason
reconstruction (Brown, 2007, p. 110; Saeed, 2006, p. 158). Therefore, seeking an explanation of the Qur'an's meaning
outside its textual corpus is positioned as a reduction to the transcendental authority of revelation.

At the practical level of creed interpretation, the implementation of the method of tafsir al-Qur'an bi al-Qur'an
works through the integration of two textual reading instruments: thematic cross-reference (al-jam' bayn al-nustis)
and the determination of doctrinal controlling verses (tanzih canon) (Al-Shingti, 1995, juz 2, p. 210; Sunantri et al,,
2020, p. 308). This pattern utilizes verses of absolute negation of similarity—especially His words laysa ka-mithlihi
shay'un (QS. Al-Syiira [42]:11)—as the main epistemic regulator in reading all anthropomorphic verses (Holtzman,
2018, p. 185; Mustafa, 2018, p. 74). Through this mechanism of intra-textual harmonization, the literal meaning of a
property is positively enforced (ithbat), while its potential for anthropomorphic interpretation is simultaneously
canceled out by the controlling verse (Abrahamov, 1998, p. 31; Hoover, 2019, p. 31). 90). The application of this dual
instrument is characteristic of Muhammad al-Amin al-ShingitTT's interpretation in maintaining the purity of faith
without the need to refer to the dialectic of external speculative philosophy.
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3. Methods

3.1. Material Objects

The material object of this investigation is the complete text of the book of tafsir Adwa' al-Bayan fi Idah al-Qur'an
bi al-Qur'an by Shaykh Muhammad al-Amin al-Shingiti, which was officially published by Dar al-Fikr (Al-Shingt,
1995, juz 1-9; Assagaf, 2013, p. 241). This research unit of analysis focuses specifically on the exegesis of
anthropomorphic verses (ayat al-sifat) and the methodological proposition of rejecting the ta'wil contained in them
(Holtzman, 2018, p. 188; Sunantri et al., 2020, p. 302). This corpus was purposively chosen because it represents the
most authoritative modern-century tafsir that integrates classical Arabic philology, ushul figh, and the defence of
Salafi-Athari theology (Lauziére, 2016, p. 92; Zaini, 2022, p. 120). Limiting the unit of analysis to the polemical text of
this attribute verse aims to extract the epistemological structure and linguistic apparatus al-Shingiti uses to respond
to the dominance of rationalist interpretations.

3.2. Research Design

This research is designed using a qualitative approach with a critical theological hermeneutic framework
combined with a philological analysis of the text (Abrahamov, 1998, p. 35; Frank, 1994, p. 130). This approach reveals
the internal logical structure, basic metaphysical assumptions, and semantic relations within al-Shingiti's
argumentation (Ceric, 1995, p. 116; Saeed, 2006, p. 162). Through critical hermeneutics, exegesis texts are not simply
passive documents but discursive articulations involved in the fight over the boundaries of religious orthodoxy
(boundary-work) (Gieryn, 1983, p. 782; Halverson, 2010, p. 45). The research procedure is carried out in stages, from
close reading of primary Arabic sources and reconstruction of syllogisms to drawing their theoretical significance for
the study of the modern Qur'an.

3.3. Data Source

Research data sources are classified into primary and secondary data to ensure the depth and validity of the
analysis (Assagaf, 2013, p. 243; Sunantri et al, 2020, p. 304). Primary data were collected directly from al-Shingiti's
exegesis of four key verse loci selected based on the typological rationality of divine nature: QS. Al-A'raf [7]:54 and QS.
Taha [20]:5 for the transcendent nature of action (al-sifat al-filiyyah/khabariyyah - istiwa"); QS. Al-Fath [48]:10 for the
nature of physical attributes (sifat al-jawarih - yad); and QS. Al-Syira [42]:11 as a decisive canon verse (al-asl al-
hakim) (Al-Shingity, 1995, juz 1, 2, 4, & 7). Secondary sources include the classical theological works of Al-Ash'ari, Al-
Ghazali, and Fakhruddin Al-Razi, as well as reputable international academic monographs on Islamic
anthropomorphism and hermeneutics (Al-Ghazali, 1986, p. 60; Al-Raz], 1981, vol. 2, p. 210; Holtzman, 2018, p. 192;
Hoover, 2019, p. 95). Source inclusion criteria are based on direct thematic relevance to the dialectic between
literalism and takwil.

3.4. Data Collection Techniques

Data collection is carried out through a systematic documentary review technique structured in lexical thematic
reading (Gleave, 2012, p. 96; Zaini, 2022, p. 130). The researcher inventoried the full glossary of theological terms and
ushul figh rules used by al-Shinqiti, such as ta'wil, ithbat, tanzih, tashbih, ta'til, kayfiyyah, and al-qawlu fi al-sifat (Al-
Shinqiti, 1995, juz 1, p. 145; Frank, 1992, p. 42). Each relevant Arabic text citation is carefully transcribed, its macro
context verified in the relevant commentary chapter, and categorised by the typology of its argument against
rationalist kalam (Abrahamov, 1996, p. 48; Mustafa, 2018, p. 88). This process ensures that the analysis material is
free from the error of reducing the philological context.
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3.5. Data Analysis Techniques

The collected data were analysed using the qualitative content analysis method combined with theological
comparative analysis techniques (Ceric, 1995, p. 118; Frank, 1994, p. 118; 132). The analytical procedure was
operationalised through four stages: textual data reduction, reconstruction of the structure of the syllogism al-Shingjti
(identifying the major premise of the lughawiyyah rule, the minor premise of the text's character, and its conclusions),
cross-comparison with the doctrines of Ash'ariyah and Mu'tazilah, and epistemological synthesis (Holtzman, 2018,
p. 196; Hoover, 2007, p. 78). The study applies theoretical triangulation by examining findings from classical Arabic
lexicography theory (Lisan al-'Arab) and recent literature on Islamic orthodoxy (Ibn Manziir, 1990, juz 3, p. 12;
Kardas, 2023, p. 122). This rigorous stage guarantees the objectivity, logical coherence, and academic validity of the
interpretation of the research results.

4., Results

4.1. Scriptural Literalism and Semantic Realism of Divine Attributes in Adwa’ al-Bayan

Astudy of the text of Adwa' al-Bayan shows that al-Shinqti consistently applies a lexical semantic realism reading
of all divine attributes without distinguishing between the essential nature (sifat dhatiyyah) and the nature of
preaching (sifat khabariyyah) (Al-Shinqti, 1995, juz 1, p. 144; Assagaf, 2013, p. 247). When interpreting QS. Al-Fath
[48]:10 (yadullahi fawqa aydihim), al-Shingiti explicitly affirms the obligation to establish the literal meaning of the
word yad while rejecting the distortion of figurative meaning:

Vo ans old ¥ osddl gl Jealdl gl P_L;:Ij
EE T I RN FUEE SV R E S Ju_ul
Aol G Jex M Jog LS Yy Juhrd e (e

"l 3| dyadl I L i (e

(Know that the true word that there is no doubt in is what Allah has ordained for Himself in the form of
perfection... without kayfiyyah, without tamthil, and without ta'til and ta'wil. So it is not permissible to turn the

word al-yad from its essence to the meaning of power or favour (Al-Shinqiti, 1995, juz 7, p. 420).

This textual affirmation attests to al-Shingitl's absolute commitment to preserving the original lexical meaning
(al-hagiqah al-asliyyah) of the Qur'anic language.

From the exegesis corpus of al-Shinqit], three patterns of linguistic argument are identified that he uses to reject
the metaphors of the mutakallimin: the absence of contextual indicators of meaning-stealing (‘adam al-qarinah), the
semantic consistency of pure Arabic (saligah ‘arabiyyah), and the danger of deconstruction of revelational
communication (Al-Shingiti, 1995, juz 2, p. 202; Sunantri et al, 2020, p. 306). Al-Shingitl argues that in Arabic
grammar, a word should not be transferred from its physical essence to the realm of majas unless an indicator of a
valid and explicit text (qarinah mani'ah) is present (Abrahamov, 1998, p. 40; Mustafa, 2018, p. 90). According to his
analysis, the Arabs never understood the word yad in the order of affirmation of direct action as a mere abstract
symbol without the essential reality of that nature (Ibn Manziir, 1990, juz 3, p. 15; Zaini, 2022, p. 134). By dismantling
the absence of a lexical basis for rationalist metaphorization, al-Shingiti shows that literal reading is the only method
coherent with the nature of the language of revelation.

Al-Shingiti extends this semantic realism in an integrated way when explaining the nature of wajh (face) in QS.
Al-Qasas [28]:88 and QS. Al-Rahman [55]:27 (Al-Shingiti, 1995, vol. 6, p. 180; vol. 7, p. 530). He rejects the reduction
made by some mufasir who interpret wajh solely as an essence (al-dhat) or areward (al-tsawadb) on the grounds that
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it reduces the descriptive character of the divine kalam (Assagaf, 2013, p. 250; Holtzman, 2018, p. 200). Al-Shingiti
argues that determining the nature of wajh for Allah means determining the nature of the essential glory worthy of
His majesty, without analogy to the form of creatures' appearances (Al-Shingiti, 1995, juz 2, p. 205; Hoover, 2019, p.
102). This acceptance of lexical meaning is positioned as a primary task of faith, in which a believer is not entitled to
revise God's description of himself (Ceric, 1995, p. 104; Mustafa, 2018, p. 94). This pattern confirms that, in al-
ShinqitT's view, the realism of the sacred text makes recognising the truth of the Divine word an absolute necessity.

4.2, Epistemological Refutation of Ta’'wil: The Axiom of Bi-la Kayf and Tanzih

In dissecting the epistemological weaknesses of the ta'wil method, al-Shingitl dismantles the claim that the
rationalist methodology of kalam is actually based on the trap of early anthropomorphism (al-tashbih al-awwali) (Al-
Shinqiti, 1995, juz 1, p. 145; Holtzman, 2018, p. 204). He posits the critical premise that theologians who practice
takwil first imagine that the properties mentioned in the Qur'anic text have the physical modality of beings, so they
feel compelled to shift their meaning towards metaphor:

P‘@_’S! J_33LU| -?LJOJA L;_Q 03_533_40\_);‘ /&"‘33 LA_Sl"
doaadidl add Sy Olaall Sl S of Yl | gaags
o Aad G |ﬁ)_§2_§; ¢ 099l a ll PLMJ.};I_)
adbws ¥ dxadl ol Sl ol aagd gy ¢ Judari ]l

9_l_§_)| d_gjziu_)l o> > L] 4 S| )5 Loo
Azl g0 (e

"(Indeed, the takwil doers fall into the pit of ta'wil because they first hallucinate that establishing the attribute
implies a resemblance to the physical body of the creature, and then they run away from tashbih to ta'til. If they
had understood that fixing the meaning does not require the similarity of modalities, they would not have had
to turn the sentence out of place (Al-Shingiti, 1995, juz 2, p. 208; Frank, 1992, p. 48).

This textual evidence shows that al-Shingiti's rejection stems from a deconstruction of the mutakallimin's
fundamental thinking errors.

As an epistemic rebuttal, al-Shingiti integrates the classical doctrine that the similarity of semantic names does
not preclude the similarity of existential essence (ittifaq al-asma’ la yastalzimu ittifaq al-haqa'iq) (Al-Shingiti, 1995,
juz 1, p. 148; Wolfson, 1976, p. 148). 220). This argument is constructed by al-Shinqti by adopting the intellectual
genealogy of Ibn Taymiyyah which is rooted in the famous atsar of the companion of Ibn Abbas regarding the
eschatological pleasures of heaven: "Laysa fi al-jannati mimma fi al-dunya illa al-asma" (There is nothing in heaven
similar to what exists in the world except for its mere names) (Ibn Taymiyyah, 1991, juz 3, p. 35; Mustafa, 2018, p.
98). Al-Shingiti formulated an analogy a fortiori: if there is a radical difference in ontological essence between the two
created beings (the world and the hereafter) despite having the same name (khamr, ‘'origin, dhahab), then the
difference between the Creator and the creation is certainly much more absolute and unfathomable (Al-Shinqtj,
1995, juz 3, p. 50; Shihadeh, 2008, p. 210). Therefore, the mutakallimin's fear that affirming the literal meaning of the

divine nature would lead to the worship of material idols proves to be a rational illusion with no epistemic basis.

The pinnacle of al-Shingiti's epistemological rejection is formulated through the application of a double axiom in
the word of Allah, QS. Al-Sytira [42]:11 (laysa ka-mithlihi shay'un wa huwa al-sami’u al-basir) (Al-Shinqti, 1995, vol.
2, p- 210; vol. 7, p. 165). Al-Shinqiti dissects this verse into two explanatory wings: the first clause (laysa ka-mithlihi
shay'un) serves as an absolute nullifier against anthropomorphism (raddu al-tashbih wa al-tajsim), while the second
clause (wa huwa al-sami'u al-basir) serves as an absolute nullifier against the deconstruction of meaning and takwil
(raddu al-ta'tilwa al-ta'wil) (Al-Shingti, 1995, juz 7, p. 168; Holtzman, 2018, p. 208). Through this analytical structure,
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he shows that God Himself mentions His hearing and sight in essence right after affirming His inevitability (Krawietz,
2002, p. 94; Williams, 2002, p. 62). The principle of bi-ld kayf thus serves as a methodological fortress that obliges the
human mind to stop at recognising the meaning of the text and surrender the essence of the way to Allah's
omniknowledge.

4.3. Textual Polemics: Al-Shinqiti’s Confrontation with Rationalist Exegesis

In defending textual realism, al-Shinqiti launched a direct polemic against the hermeneutics of the Ash'ariyah
and Mu'tazilah regarding the interpretation of the nature of istiwa" above Arsy in QS. Al-A'raf [7]:54 and QS. Taha
[20]:5 (Al-Shingit], 1995, juz 2, p. 196; juz 4, p. 410). He frontally dissects the rationalists who convert the word istawa
toistawld (conquer or dominate) by presenting evidence of Arabic philology that the particle ‘ald after the verb istawa
always means essential height (al- uluww) and establishment (al-istiqrar) (Assagaf, 2013, p. 252; Frank, 1994, p. 140).
Furthermore, al-Shinqiti dismantles the fragility of the postulates of the verse of Al-Akhtal (Qad istawa Bishrun ‘ald al-
'Iraq min ghayri sayf wa damin mihrdq), which is often used as the legitimacy of takwil by the Ash'ariyah group (Al-
Shinqiti, 1995, vol. 2, p. 198; Hoover, 2019, p. 108). He asserts that the verse is flawed in terms of the transmission of
sanad (khaliq bi-al-wad"), composed by Christian poets, which cannot be used as a single argument on the meaning
of God's word, and implies that there was a previous power struggle between God and other entities before the
conquest occurred.

The systematic criticism of al-Shingit1 is also directed at demolishing the building of the universal rule of reason
(al-qantin al-kulli) formulated by Fakhruddin Al-Razi in Asas al-Taqdis and applied in Mafatih al-Ghayb (Al-Razi, 1981,
vol. 2, p. 215; Al-Shingiti, 1995, vol. 2, p. 2. 220). Al-Shingt1 criticises Al-Razi's rule that, when reason and nakli conflict,
reason takes absolute precedence and the text of revelation must have its meaning transferred through takwil (Al-
Shinqiti, 1995, juz 3, p. 60; Hoover, 2007, p. 88). According to al-Shindit], this doctrine is a fatal reversal of the
epistemological hierarchy, because the human mind essentially acts as a receiver (qabil) of revelation and a witness
to its truth, not as a judge of judgment (hakim) who has the right to annul the sound of the Divine word (Al-Shingti,
1995, juz 2, p. 222; Mustafa, 2018, p. 102). This attitude shows a firm rejection of Aristotelian logic's dominance in
orthodox Islamic theological discourse.

To strengthen the rationalist argument, al-Shingti exposes the mutakallimin's methodological inconsistencies
in sorting God's attributes into those they take literally and those they claim to be (Al-Shinqity, 1995, juz 1, p. 155; juz
2,p. 225). He strongly criticizes the Ash'ariyah tradition, which takes the seven obligatory rational attributes (such as
knowledge, qudrah, and iradah) literally, but rejects other affirmative attributes such as yad, wajh, and nuzil under
the pretext of anthropomorphism (Al-Ghazali, 1986, p. 65; Assagaf, 2013, p. 255). Al-Shinqiti affirms the classic axiom
of al-qawlu fi ba'di al-sifat ka al-qawli fi ba'din akhar if you can establish the nature of irddah (will) that is real for Allah
without having to resemble the will of a creature oriented towards the fulfillment of desires, then you are obliged to
establish the nature of yad for Allah without having to resemble the biological organs of creatures (Al-Shinqiti, 1995,
juz 2, p. 226; Holtzman, 2018, p. 215). Through this reduction of absurdism, al-Shinqti proved that the theological
segregation of rationalists is arbitrary and fails to maintain epistemic consistency.

5. Discussion

The findings of this research definitively prove that Muhammad al-Amin al-Shingitii't's rejection of the ta'wil
method is rooted in the semantic realism of the Qur'an, which is organically integrated with the doctrine of modality
affirmation (ithbat bi-la kayf) (Al-Shingiti, 1995, juz 1, p. 144; Assagaf, 2013, p. 253). The results confirm that al-
Shingiti does not view ta'wil as a saviour of Divine transcendence, but as a form of semantic deviation born of the
perpetrators' mistaken mental anthropomorphism (Holtzman, 2018, p. 215; Mustafa, 2018, p. 108). Through the
application of the method of tafsir al-Qur'an bi al-Qur'dn, al-Shingiti exposes the falsehoods of the philological
postulates of the kalam—such as the distortion of Al-Akhtal's verse—and exposes the theological inconsistencies of
Ash'ariyah in treating the attributes of God (Al-Shingiti, 1995, vol. 2, p. 222; Hoover, 2019, p. 112). Thus, this study

International Journal of Religious and Interdisciplinary Studies (IJoRIS) 141
September 2026, Vol. 3 (2); http:/ /journal.rasailmedia.com/index.php/ijoris



MOHAMMAD IMALA BIMA CHAIRUSSAGHA ET AL.: Reconstructing Scriptural 1 steralism . . ..

answers its main objective by affirming that al-Shingit literalism is a solid, structured, and internally consistent
philological hermeneutic building.

Philosophically and epistemologically, these findings indicate that the debate between scriptural literalism and
superstition reflects a fundamental clash between two paradigms of rationality: the intrinsic rationality of revelation
versus the external speculative rationality (Brown, 2007, p. 135; Gleave, 2012, p. 115). From al-Shingiti's perspective,
the Qur'an has absolute sovereignty over reason, and the Substance of Allah can be known legitimately only through
how He describes Himself (Al-Shingiti, 1995, juz 1, p. 12; Zaini, 2022, p. 141). The concept of bi-ld kayfthat he proposes
is not an irrational epistemic surrender, but an honest acknowledgement of the limitations of human cognition
(cognitive finitude) in the face of the revelation of the transcendence of the Absolute Substance (El-Bizri, 2008, p. 135;
Mustafa, 2018, p. 112). This formula serves as an epistemic halting point that prevents reason from getting caught up
in crude anthropomorphic speculation or agnostic deconstruction.

Examined through the lens of the sociology of knowledge, the articulation of al-Shingiti's hermeneutics in Adwa"
al-Bayan performs the strategic function of boundary-work in mapping religious identity in the modern Islamic world
(Gieryn, 1983, p. 784; Halverson, 2010, p. 50). By rejecting ta'wil outright, al-Shingitt draws a clear demarcation
between what he constructs as authentic and orthodox Salafist creed and Ash'ariyah and modernist theology, which
he views as distorted by the dialectic of rationalism (Al-Shinqiti, 1995, juz 2, p. 228; Williams, 2002, p. 65). This
attempt at demarcation stems from a real ontological concern: opening the door to metaphors in nature verses will
ultimately undermine all certainty about the meaning of eschatological texts, laws, and miracles in the Qur'an
(Assagaf, 2013, p. 255; Kardas, 2023, p. 130). Therefore, al-Shinqti scriptural literalism operates as a canonical
protection mechanism to stem the tide of modern hermeneutic deconstruction.

The theoretical and paradigmatic implications of these findings require scholars of Qur'anic studies to
deconstruct the binary stereotypes that position literalism as a sign of intellectual stagnation and metaphor as the
only marker of the progress of reason (Abrahamov, 1998, p. 60; Saeed, 2006, p. 168). This study shows that al-
Shinqiti's scriptural literalism has a highly disciplined internal rationality, rests on the integrity of Arabiclexicography,
and avoids the logical flaws of syllogism (Holtzman, 2018, p. 230; Lauziere, 2016, p. 102). Nevertheless, it must be
critically acknowledged that the internal tension of this approach of al-Shingiti remains, especially its demand on the
modern reader to bear a cognitive paradox: believing in the word 'hand' or 'dwelling' in an outward lexical sense but
forbidding spatial and physical imagery (Frank, 1992, p. 55; Wolfson, 1976, p. 235). This permanent tension shows
that the approach to scriptural realism demands the total submission of positivistic rationality in order to maintain
the purity of the faith of revelation.

When compared with the thoughts of modernist-reformist mufasir such as Muhammad Abduh and Rashid
Ridha in Tafsir al-Manar, al-Shingiti's position shows a very contrasting methodological gap in viewing the function
of revelation ('Abduh & Rid3, 1990, juz 1, p. 240; Brown, 2007, p. 140). When modernist-reformist groups seek to
expand the space for rational allegorization in order to harmonise the verses of the Qur'an with the views of modern
science and rational philosophy, al-Shingit1 actually tightens the semantic ties to the primordial lexical limits of the
text (Al-Shinqiti, 1995, juz 3, p. 75; Kardas, 2023, p. 135). On the other hand, when compared to his Salafi predecessors
such as Ibn Taymiyyah, al-Shinqitl shows a novelty of orientation by placing more emphasis on his defence of pure
Arabic philology and cross-reference of the Qur'an rather than on convoluted debates of kalam logic (Assagaf, 2013,
p. 256; Hoover, 2019, p. 118). This uniqueness makes Adwa' al-Bayan the most systematic articulation of classical
Athari theology in a linguistic-interpretation format that is easily accessible to traditional Islamic educational
institutions of the 20th century.

Given the significance of these findings, scholars of contemporary Islamic studies need to create space for more
constructive deliberative dialogue between the scriptural-orthodox hermeneutic tradition and modern contextual
linguistic approaches (Frank, 1994, p. 150; Saeed, 2006, p. 178). Researchers in Islamic universities must revise
syllabi for creed and interpretation that have often reduced the Salafi-Athari school to an anthropomorphic group or
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an anti-logical literalist position (Halverson, 2010, p. 55; Zaini, 2022, p. 143). Practically, the methodology of intra-
textual integration practised by al-Shinqiti can be adopted as a hermeneutic framework to maintain the ontological
boundaries of sacred texts without having to turn a blind eye to the richness of modern semantic analysis (Anjani &
Iwanebel, 2023, p. 223; Mustafa, 2018, p. 118). This discursive reconciliation is essential in order to bridge the
fragmentation of scholarship that divides Muslim scholars between the trap of textual reductionism on the one hand
and the trap of interpretive relativism on the other.

6. Conclusion

This study showed that Muhammad al-Amin al-ShingitiT's rejection of ta'wil is not anti-methodological textual
rigidity, but a sophisticated philological hermeneutic construction with strong internal logical rigour. The most
important finding of this study is that al-ShingitI'T's rebuttal dismantles rationalists' epistemic illusions: practitioners
ofta'wil are trapped in mental anthropomorphism before they commit theft of the text's meaning. Through the axiom
of ithbat bi-la kayf and the intra-textual regulation of QS. Al-Syiira [42]:11, al-Shingiti shows that determining the
literal meaning of God's attributes does not imply materialisation or resemblance to creation. This reconstruction
fundamentally disposes of the notion that the Qur'anic approach to literalism is synonymous with the superficiality
of reason.

The original scientific contribution (novelty) of this study lies in analytically mapping the synthesis of the al-
Shinqitl methodology, which marries the principles of intra-textual hermeneutics (tafsir al-Qur'an bi al-Qur'an) with
classical Arabic lexical semantic realism to fortify the orthodoxy of faith. This article fills an important gap in the
international literature by showing that the Salafi defence of the 20th century did not simply duplicate past polemics,
but reformulated them into a coherent system of linguistic exegesis in rejecting Al-Razi's universal law of reason (al-
gantn al-kulli). This research enriches contemporary Islamic philosophy and theology by presenting a model of
boundary-work that demonstrates the scriptural tradition's methodological resilience in the face of the hegemony of
modern hermeneutic deconstruction.

This research has methodological limitations in its centralised focus on the textual corpus of Adwa'al-Bayan and
the locus of anthropomorphic verses, without examining the sociological reception of these ideas in modern fatwa
institutions. Therefore, future researchers are advised to explore empirically how al-Shingiti's scriptural
hermeneutics are operated in theological curriculum debates in contemporary Islamic universities in the Middle East
and Southeast Asia. In addition, further studies should open interdisciplinary spaces by bringing together the doctrine
of ithbat bi-Ia kayf with modern cognitive semantics theories to examine how transcendental language is processed
in human perception. This deepening will expand the relevance of studying classical Qur'anic theology in addressing
future challenges in global epistemology.
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